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STUDY NUMBER SEVEN -~ Matthew 7:1-14

Stop judging in order that you may not be judged.

For in the way vou are judging, vou will be judged, and by what measure
vou are measuring, it shall be measured to you.

And why are vou looking at the speck of wood in the eye of your brother
and not noticing the log that is in your own eye?

Or how is it that you will say to your brother: "Let me take the speck
of wood out of vour eye, and behold the log is in your own eye?

You play-actor, first take the log out of your own eye; and then you

will see clearly to take the speck of wood out of the eye of your brother.

Do not give that which is holy to the dogs, and do not throw your pearls
before the hogs, lest-they are trampling them uhder their feet, and
having turped, tear you to.pieces,

Keep on asking and it shall be given to vou; keep on seeking and you shall

find; keep on knocking and it shall be opened to you.

For everyone who is asking is receiving, and he who is seeking is find-
ing, and to him who is knocking, it shall be opened,

Or what man is there among you, who, should his son ask for a loaf of
bread; he will not give him a stone, will he?

Or should he also ask for a fish; he will not give him a snake, will he?
If you, therefore, being evil, are knowing how to be giving good gifts
to your children, how much more shall your Father whe is in heaven

give good things to those who are asking Him?

Therefore, all things whatever you atre desiving men to be doing for you,
in the same manner also you be doing for them, for this is the law and
the prophets.

Enter through the narrow gate, because the gate is wide and the way is
broad that is leading to destruction, and many there are who are
entering through it.

Because the gate is small and the way is narrow that is leading to life
and few are those who are finding it.
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went to them. 15”Sit down and |
read the scroll to us,” the officials |
1, and Baruch did as they re- |
quested. |
16By the time Baruch had fin-
ished reading, they were badly |
frightened. “We must tel] the {
king what we have heard,” they |
said. 17“But first, tell us how you |
got these messages. Did they (
come directly from Jeremiah?”
1850 Baruch explained, “Jere- |
miah dictated them to me word
by word, and I wrote down his
words with ink on this scroll.” |
*"You and Jeremiah should
both hide,” the officials told Bar-
uch. “Don’t tell anyone where /
you are!” 20Then the officials left |
the scroll for safekeeping in the |
room of Elishama the secretary |
a  wentto tell the king. |
|

King Jehoiakim Burns the Scroll |
1The king sent Jehudi to get the
scroll. Jehudi brought it from Fli-
shama’s room and read it to the

king as all his officials stood by. |
ZItwas late autumn, and the king
Was in a winterized part of the |
palace, sitting in front of a fire to |
keep warm. 23Whenever Jehudi |
finished reading three or four col-
mns, the king took his knife and !
Wt off that section of the scroll. |
He then threw it into the fire, sec- |
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tion by section, until the whole
scroll was burned up. 24Neither
the king nor his officials showed
any signs of fear or repentance at
what they heard. 25Even when EJ-
nathan, Delaiah, and Gemariah
begged the king not to burn the
scroll, he wouldn't listen,

26Then the king commanded
his son Jerahmeel, Seraiah son of
Azriel, and Shelemiah son of Ap-
deel to arrest Baruch and Jere-
miah. But the LORD had hidden
them.

Jeremiah Rewrites the Scrol|

27After the king had burned Jeremj-
ah’s scroll, the LORD gave Jererniah
another message. He said, 28”Get
another scroll, and write everything
again just as you did on the scroll
King Jehoiakim burned. 29Then say
to the king, ‘This is what the LorD
says: You burned the scroll because
it said the king of Babylon would
destroy this land and everything in
it. 39Now this is what the LorD says
about King Jehoiakim of Judah: He
will have no heirs to sit on the
throne of David. His dead body
will be thrown out to lie un-
buried—exposed to hot days and
frosty nights. 31 will punish him
and his family and his officials be-
cause of their sins. I will pour out
on them and on all the people of
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Each one should test his own actions.

Then he can take pride in himself, without comparing himself to somebody else.

GALATIANS 6:4

God has made us with the ability to examine our own lives, to take stock of
ourselves and be our own critics. The only way we will ever improve our lives
is by being critical of ourselves. But, oh, we make a huge mistake if we become
our own judges.

The apostle Paul knew this, so when he refused to let his critics be his
judges, he added these words: I do not even judge myself.

It is important here to recall the difference between a critic and a judge: a
critic gives you his or her opinion, and you can accept it or you can reject it.
But when a judge pronounces his or her judgment, you are stuck with it.

REFLECT: Take time to examine your patterns of self-criticism. Are they
healthy? Or do they lean more toward self-judgment? Ask God to help you honestly
examine your own life without slipping into unhealthy self-judgment.




The negative command is followed by a purpose clause.
They are to stop judging with the purpose in view that
they may not be judged and then the reason will be given
B W st o

Johnson put the cap on th
does not propose to judge a man until his life 1s over.
Why should you and I?"

Pink points out, "Firstyit does not mean that we are not

to judge ourselves. Self judgment is a solemn duty, which
we owe to ourselves, society and God. It behooves each
man to strive earnestly after an accurate estimate of
himself. He should know his intellectual self, the general
laws, the personal peculiarities and the relative force

of his mental powers. This he should know in order to
ascertain the nature of his mission and the best way to
fulfill it. He should also know his moral self, the

state of his heart before God, the feelings that possess
his soul, and the principles that rule his life., He

should ‘search his inner nature, decipher its hieroglyphics,
gauge its forces, fathom its depths, feel its moral

pulse and watch its heaving tides of feeling to see
whether they flow Godward or not. All true authorities
command us to commune with our own hearts,to prove our

own selves and to see whether we are in the faith or

ot ."

David Thomas said that, "A disposition to pronounce a
rash judgment upon others is indicative of greater evil
in ourselves, and 'why beholdest thou the mote that 1is
in thy brother's eye, but considerest not the beam that
is in thine own eye?'. _First there is the self-blinding
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A fool spurns his father’s discipline, but whoever heeds correction shows prudence.

PROVERBS 15:5

W all have critics; T have had a fair share of them in my time. All of us have
people around us who tell us whether we dress right, talk right, think right or
do right. Critics can make us feel guilty, or ashamed, or just plain incompetent
if we let them. So one of the most important lessons about life that I, for one,
am still learning, and maybe you are too, is this: how to cope with our critics.

There are two mistakes people often make when they are trying to cope
with their critics. One mistake is to ignore them. But the trouble with ignor-
ing our critics is that we may discover that they were right and that we would
have been better off if we had listened to them. So it is a mistake to ignore our
critics. On the other hand, it is an even bigger mistake to take them too seri-
ously, to let them have the last word, as if they were our judges and were al-

ways right. The trick, then, is to listen to our critics but never, never let our
critics be our judges.

REFLECT: What is the difference between a “critic” and a “judge”? Why should
we listen to our critics—but not let them be our judge?
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All a man’s ways seem right to him, but the LORD weighs the heart.

PROVERBS 21:2

\/ery often we have the hardest time when our critics are the very people we
love and admire.

When [ was in college, I had a wonderful teacher whom I greatly admired.
And 1 wanted his approval above almost everything else. And if I did not have
his approval, I would be crushed. In short I was letting my professor and critic
be my judge. It took me a long time to say to myself: “I want him to be my
critic; 1 will always take his opinion seriously. But I will not let him be my
judge.” I can tell you that the day I decided that my college idol would not be
my judge, I found a new freedom to follow my own path without worrying
about what he thought of what I was doing.

Critics are a blessing. We can all profit from them. But they can be a curse
if we let them be our judges.

REFLECT: Who are the people in your life from whom you can easily and grate-
fully receive constructive criticism?
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influence of sin. The greater the sinner, the more
ignorant he is of himself. He becomes, at last,
unconscious of the beam that is in his own eye. He
fancies himself spiritually rich and increased in
goods and needing nothing. Secondl%, there is the
self-hardening influence of sin. The more a man
sins, the less he cares for others. He respects
neither the claims of society or of God. He does
not care for the feelings nor the reputation of
others. Fault finding and slander become his most
pleasing work. Thirdly, there is the self-dissatisfying
influence of sin. Sin makes his spirit restless as
the troubled sea. dtmispeverycharacteristicrofya
dissatisfied soul to envy the happiness of others.
and to seek to destroy it. These considerations may
serve to account for the fact under consideration.
Let us remember that censoriousness grows with sin,
and every desire to pass rash judgments is an indic-
ation of some great wrong in ourselves.

Harry Ironside points out, '"No one is fit to rebuke
another when there is something in his own life that
is as much worse than that which he thinks he detects
in the other; as a beam or a splinter of wood is
greater than a mote or a speck of straw."

William Barclay says, "There's a kind of crystal called
labrador spar. At first sight, it is dull and without
luster, but if it is turned round and round; and here
and there, it will suddenly come into a position where
the 1light strikes it in a certain way and it will sparkile
with flashing beauty. People are like that. They may
seem to be unlovely, but that is because we do not know
the whole person. Everyone has something good in him or
her. Our task is not to condemn and to judge by the
superficial unloveliness, but to look for the underlying
beauty. That is what we would have others do to us;
that is what we must do to others.
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Francis Schaeffer in his book Death in the City says,
”The Blble emphasizes this in various places. In
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: SHRCI0 neds' There S & theory that 411 the
sounds that have ever been made are still present in
the universe, but the wave energy has only gotten so
low that no one can hear them. Most people no longer
hold this concept and of course it may not be true,
but for some reason suddenly we might hear our own
words speaking out as the basis upon which CGod will
judge us. The fact that in hypnosis we may recall a
great deal more than we ordinarily can,suggests that
perhaps deep inside ourselves we never forget anything.
God may suddenly use this so that from within ourselves
we hear ourselves speak the very words we spoke in our
lifetime. Then God will ask, 'Are you condemned or are
you not condemned?' And every man in all the world will
ay, "It is just, it is just, I am condemned.' {Hmkeg
2l Brecads, JESEREERCTHEN othing V€ th sha

PRl 1S not just a flgure of speech I believe
‘that men will actually hear their own moral judgments,
their own harsh words being poured out against other men
and they w1ll have to say, 'You are just and I am
condemned.' F latic - pcaks of the last great

judgment 'small and the great, stan

, - v ¥ T have known
«evangellcals who have been somewhat embarrassed by this,
and say that this passage really means that people w111
be judged on whether they have accepted Christ as Saviour
or not., That is not what God says. He says, 'I'm going
to judge you by your works, and your works will fail.
They will fail on the basis of your own moral judgments
against others, no matter who you are or where. There

is no injustice in God's dealings with lost men because
they are judged on the standard by which they have bound
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A man accosted Charles Alexander, the great singer and
personal worker, and said, "I believe in leading men to
accent-.Jesus Ghriste. but I .dosnotlike the way you.do it
very well." - "Neither«do I. lzke my method'very well,"

)( replied Alexander. '"How do you do it?" Confused, the
man stammered, "Well, I don't know that I do it all."
Then-said the singer,-'L like.the way: I :do it better y
than the way you don't do 1t."
- —

Joseph Parker points out, ‘Hewiswcensorious; that issgthe
beam referred to by the great teacher. The very fact that
he judges another man in an uncharitable spirit is the
beam. Compared with which any other fault is a mere mote
) or speck, a mere splinter of wood compared to a great
) . beam of timber. Thatgis,how.Jesus. Christ eggegamegﬁpgegﬁf
' ensorious spirit. He sa e¢@eag§t@ﬂe&hemvfaul SyrBead
beam -Jgﬁﬁﬂéﬁﬂﬂaﬂk Linter. The man is a model man in
everything else, so far as society knows him, exact, punc-
AvE tual, critical in all his relations, a more honorable man
&wﬁrqo , is not to be seen in the market place All his payments
3 %)uq are promptly and completely made and there is nothing at

oS Pinitaofneniticisny

ﬁwﬁ all about him except this misenabd
upon other people, 1g@%§ﬁé@®ﬁ&ﬁgy$&ak%emm h somebody :
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@fﬁ ‘}b Ei B. Meyer in The Directory.of the Devout Life says,

Wwv 1, "We look, it has been said,at our neighbor's errors
&m& with a mlcroscope, but at our own through the wrong end
of a telescope. We have two sets of weights and measures;
\k one for home use and the other for foreign."
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William Hendriksen says, '"What then did Jesus mean? He
means that it is wrong for anyone to concentrate his
attention on the speck in his brother's eye and while
Ehlus occupied, ignere the beam,in. his own eye;

although 1t 1s here condemning - gliESsatrs bantscenson
iousness, judging harshly, self-righteously, without
mercy, without love, as also the parallel passage

luke 0250 § a/ cleariy indicates,"

im-be the first to. throw a. sfau@
togped down and wrote on thes

ok -g : < 'Woman whé%e.
y? Has no one condem“éd“?ﬁu7' 'No one..
&ald —~'Then neither do I condemn y
hgosnowmandwleavesyourmbistewotaging "'

Charles Haddon Spurgeon points out, "Jesus is gentle,
but He calls that man a hypocrite who fusses about
small things in others and pays no attention to great
matters at home in his own person.”

wpoints out, '"'He

Lange's Commentary on the Gospel of Matthew points out,

"Our own explanation has been given 1in another place
and is substantially this. The spirit of anxious,
corroding care in opposition to cheerful confidence

in God marks the final stage of religious perversion,
which manifests itself on the one hand by fanaticism
and harsh condemnation of our neighbor and on the other
by carnal and calloused trifling with what is holy."
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Youngling points out, 'Jesus.sagscthis disciples aresto

e discerning, but not critical. There's no room in the
qr%ody of Christ for censorious criticism. Believers are

to refrain from judging each other in a critical way.

This does not mean disciples are not to discriminate

between Biblical standards of behavior and apply necessary

discipline when the case warrants it. What it does mean

is that God alone can judge the true motives of a man's

heart that leads to given actions. As human beings,
disciples should not judge actlons, because they cannot

&

‘"f.. 1S own s ortcomlngs and deficiencies,
he would not have time to inspect the eyes of othex
i(/bellevers to see 1f he can detect a speck of imperfection.

Eye inspecting,in this way,is the ultimate in hypocrisy.

In his relationship with other believers, a dlSClple is

to be characterized by @8 ng rn for : ﬁﬁmﬁmﬁﬁuaka

welfare and never harsh d

ﬂ’A MQ/VL ‘QQ,S d)o quk‘&'J& Auc*?ﬂr\wh- .w/\l \ ALLJ—L{ 'Fae;ls A nc

In RebeptpFosterisgnevwsletter, ZhewChallighigé) we receive

from this. stery. jEirst ef .all, -be.careful of becoming

the following instght, "Several much needed lessons come

self-appointed Wheat Inspector of God's field. Most
J&’gvery community has several prosecuting attorneys for
God, self deputizing sheriffs§to root out the bearded
darnels. of theix.churchs r.here is so much good in the
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worst of us and so much bad thie best e s, fRat 1 ;p
hard. th
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lx becomes an y of us fo ta about the rest of us. %7
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‘g August 16 I’ll never forget the time I was asked
M SR to bring my family to a banquet
05 / where I was to be the speaker. After
O\ %)" /CH") 0|:|: THE dinner, my son Matt came up to me
and asked to sit on my lap. “Sure,” I

XP' / Ol. BLOCK said and picked him up.
Over the course of his young life,
READ: Matt had watched me strike up conver-
Ephesians 5:1-5 sations with lots of strangers. As an
unrepentant people-person, in restau-
rants I would often look at the server’s

Be imitators of Godas name tag and start my order with,
dear children. “Hey, Barbara, how are you today?”

—Ephstans 3;1 To which my kids would inevitably
say, “Dad, you embarrass us!”

But now, sitting on my lap, Matt

e B e ONE YeiR: turned to the “big-shot” organizer of

B Ephesians 1-6 the banquet next to me, read his name

W Broveris 16:22-03 tag, and stuck out his little hand say-

ing, “Hey, John, how are X(ou?” A proud moment for me! He
was acting just like his dad—a chip off the ol’ block!

This is exactly what Paul had in mind when he exhorted
us to “be imitators of God” (Eph. 5:1). But life has a way of
making us anything but like God. We are often uncaring,

" short-tempered, grumpy, and unforgiving—flat-out too
much like ourselves and not enough like Him!

Remember, we are saved to bear the Family resemblance,
to become increasingly more like Jesus and less like our-
selves. —Joe Stowell

O to be like Thee, blessed Redeemer,
This is my constant longing and prayer;
Gladly I'll forfeit all of earth’s treasures,

Jesus, Thy perfect likeness to wear. —Chisholm

Every child of God should have a growing likeness
to the Father.
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“patience must be exercised, but there is a limit. A
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The meaning of this parabolic statement is "Don't display
the truth of God before those who are obviously un-
LESDORSINE LoadEeunlt s ot rieht -to-give the-gospel
over and over to those who are not responsive. What

did ﬁhnis; say before Herod? Nothing, Herod had truth
and had not responded.

Luke 23:9 ''He plied him with many questions, but Jesus
gave ‘'him no answer."

"Don't give that which is holy to the dogs' has to do with
discrimination, sensible criticism. This shows that our
Lord didn't mean stop all judging. You have to judge if
you are to discern between a dog and a pig.

Warren Wiersbe in his book Meet Your King says, "As God's
people we are privileged to handle the holy thlngs of
the Lord. He has entrusted to us the precious truths

of the Word of God and we must regard them carefully.

No dedicated priest would throw meat from the altar to
the filthy dog and only a fool would give pearls to a
pig. While it is true that we must carry the gospel to
every creature, it is also true that we must not
cheapen the gospel by a ministry that lacks discernment.
Even Jesus refused to talk with Herod, and Paul refused
to argue with people who resisted the Word."

William Hendriksen says, ''This means, for example, that = .
ist's disciples must not endlessly continue to bring-
gospedmmessagemtopthos cywhowseomnpistey To be sure,

moment arrives when constant resistance to the gracious
invitation must be punished by the departure of the
messengers of good tidings."

Charles-Haddon Sprugeon:says, 'Great: King, how much
wisdom.thy precepts.require. . I-need thee not only to
open my mouth, but also at times to keep it shut."

William Barclay says, '"In the end, the only all~-conquering
argument is the argument of a Christian life. [t.is often
impossible to talk to some people about Jesus Christ, Their
insensitiveness, their moral blindness, their intellectual
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ride, their cynical mockery, the tarnishing film may r

make them impervious to words about Christ. But it is

always possible to show men Christ and the weakness of
the church lies not in lack of Christian arguments, but
in lack of Christian lives."

Our Christian witness and evangelistic preaching are not
to be entirely indiscriminate, therefore, if people
have had plenty of opportunlty to hear the truth, but
do not respond to it. If they stubbornly turn thelr
backs on Christ, if in other words, they cast them-
selves in the role of dogs and pigs, we are not to go
on and on with them, for then we cheapen God's gospel
by letting them trample it underfoot. Can anything

be more depraved than to mistake God's precious pearl
for a thing of no worth and actually to tread it into
the mud? At the same time, to give people up is a very
serious step to take. I can think of only one or two
occasions in my experience when I have felt it was
right. ZIbdsyteschine of.Jesus!vis for exceptionsal
situations only. Our normal Christian duty is to be
patient and persevere with others as God has patiently
persevered with us.

Boice says, '"We can note a few entirely different but
very pleasant things suggested by the word 'pearls'.
First, it suggests to us what we ought wisely to
regard as our true riches. The truths of the Word are
our treasure.

Py word is like a deep, deep mine.
3 ewels rich and rarey

éxe ﬂldden D156 mlghty depths

;@or every searcher ther&.
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Second, the verse suggests that we should be content

with this treasure which the world despises, even though
on the physical level, we should be asked to endure Sumner ChulEde
the most serious calamities of life." ===
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;gﬁ s recelves ‘and the one who seeks findsyandsthesone s

who knocks flnds it will be opened;

kenslkiy points out, 'hemimperativessare Ere§§n;_;§ﬂsesr
hence iterative,go on again and again asking, seeking,
knocking, . Theuse, of three verbs indicates intensity
and to seek is more fervent than just to ask, and to
knock is still more fervent., We ask for what we need;
we seek what we earnestly desire)} we knock when our
desire becomes importunity. Each of these injunctions
carries with it a direct and unequivocal promise which
shows how God regards us."

F. B. Meyer points out, '"We ask for a gift, we seek
something we have lost, but we knock for admittance

to the house of our friend. The door stands between

us and the master of the house, which can only be
opened from within., Then we knock, at first quietly,
and then more vehemently and loudly until we hear

the drawing back of the bolt and bar and see the door
thrown open. We need the gifts of God and are thankful
for the treasures which are to be obtained by earnest
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) prayerful search. But we should desire above all to have
face to face friendship with Himself. Sometimes the door
of fellowship stands wide open and we can enter without
hindrance. At other times, it seems as though God has
hidden His face and withdrawn Himself. Those are the
occasions when we must knockand how often it has been
the experience of the saints that as they have stood
waiting and knocking, the door has been opened as by

an invisible hand and the times of greatest liberty at
the: glose. "

Back in chapter 6 , the Lord taught us how to pray and then
He warned us about anxiety and concern about material

): BhingSy-»-Now,-He .tells us to come before the Lord asKings
seeking and knocking with regard to these matters.,
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Charles Haddon Spurgedn says, "'If you abide in me and
% my words abide in you, you shall ask what you will and
ﬁkﬁk it shail bedone“anto~you.™ Holiness is essential teo
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., Spurgesn.

f the power in prayer./\The Life must. knock, while the
Lips ask and the heart seeks. Once again, ask for what
you want, seek for what you have lost, knock for that
from which you are excluded."

iGenesis 13:11""So Lot chose for himself the whole plain
of the Jordan and set out toward the east. The two men
parted company.'" v, 14 "The Lord said to Abram after Lot
had parted from him, 'Lift up your eyes from where you
are and look north and south, east and west. All the

)( land that you see, I will give to you and your offspring
deneveE Nt ElsTakenvoussofispringslbhikenthepduwstrofatess
earth so that if anyone could count the dust, then your
offspring could be counted. Go, walk through the length
~and breadth of the land, for I'm giving it to you.'

dacob - T wever 'ﬂmﬁﬁ ow e Sons Sarch - o woneld face
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Ephesians 3:20 "Now-to-Him who -is-able to do 1mmeasur§%1y“ %4

X:nmre than all we-ask or-imagine, according to His power
that dis at work within us."
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Warren Wiersbe in his book Meet Your King says, "This is

the so-called Golden Rule, - one of the most misunderstood

sgtatenents. in-the-Birble.  Thas statement. is -net the sum
k;ﬁ“ Eptal ol Chrisbian. turth, aer a8 it Ged's plan et redemp=

S tion. We should no more build our theology on the Golden
\,&9 ﬂﬂ&\ Rule than we should build our astronog on'Twinkle, Twinkle
*Bjy\. %;L;ls Star' oo Ahas greast truth 1s a principle that ought
V) e -govern our attitudes teward ethers, . it only applies
ﬁ)‘@ﬂjﬁ* to, belilevers apd it must be practiced ain every area ok
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D, Martyn Lloyd Jones says, "Here then we stand face to
face with our Jemdbswfimalodictumewithoregard tonthis
whole matter of judging others and of our relationship
to«them. It is well described as the Golden Rule. What
an extraordinary and remarkable statement it is. It is
nothing, of course, but an epitomy of the commandments
which our Lord has summed up elsewhere in the words,
‘dEeuentiymneishbennasmthiaeddalsy Hc's really saying that
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) i yew arve dn-treuble at all as to how. you should deal
with others and behave with respect to them, this is how
you should act. You do not start with the other person,
you start by asking yourself,what is it I like? what are ‘!r

o e~ the things that glease me?{ what are t ings that he
L%L/’qtﬁ ncourage me? en you ask yourself, what are the
Y EEIHES E Elsllzéf what are the things that upset me and
ﬁﬁfi;jkb,v“' zlg uouant elggzjia;?nme& what are the things that are
s‘ v ™ L ] \
¢ ‘wﬁ‘)'*'} Oyihicsm will qef o Wo wittre - -
\%ﬂﬁfi//” In other words, our Lord is still dealing with the subject
"t

e of our judgment of others. He has never left that. If
a}‘ we regard verses 7-11 as a parenthesis, we must be careful

R to remember that they are there to remind us that we
need the supply of grace because of this question of
judgment. Having shown us how to be blessed and rendered
capable of helping one another and of living the Christian
life in its fulness, He comes back again to the original
subject and says, Themefonepingthisymattenypofijudgnentsy
and this whole question of your relationship to other.
people,-let this be the rule.

D. Martyn Lloyd Jones points out, "His object in this
sermon as we have seen, is to bring Christian people

to realize first of all their nature, their character

as a people, and then to show how they are to manifest
that nature and character in their daily life. Our
Lord, the Son of God, has come from heaven to earth in
order to found and establish a new kingdom, the kingdom
of heaven. He comes into the midst of the kingdoms of
this world and His purpose is to call out a people unto
Himself from the world and form them into a kingdom."

Now that we are at the end of the sermon, it is proper
to have exhortation and admonition about entering the
kingdom. There are three figures:
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Harry Ironside points out, "'Wide is:sthemgatewandwbroads
» issthesway that:leads to-destruction.' This is the way
¢ dmm y that leads.
fbe\'¥ of self-willyrdisobedience to God's word, —all-along-
hv ., the broad way, who refuse to own-their needy condition
ﬁﬂ\)Q:“* andswhowignoresthesclaims-of-Christ.~ It is entered by
A~ a wide gate, for all men naturally choose this road."
/ g ’ ¥

':L/“/\/a 1E You have 4choee hedeweens Hau Fveeway + the arne fomavecet 75«_"_‘2:’;’::;1 ; &
S ) L
@\eg, Jameson, Fausset and Brown Commentary on the Whole Bible
v \'  points up, "The recommendation of the broad way is the
SR ease with which it is trodden and the abundance of

,/K; company to be found in it. It is sailine with g fair

of wind and a favorable tid e natural 1nclinations are

“)ﬂg‘ - Mot Crossed and rears of the issue, if not easily hushed,
?ﬂﬁ?* are in the long run effectually subdued. The only dis-

advantagesefithis conrse is dts end, it leads to destruc-
& saons '

F. B. Meyer points out, "Do not be content to drift through

) life. Do not be satisfied to be a piece of driftwood

' swept to and fro by the ebb and flow of the stream. Do
not be a creature of circumstance because it is certain
that if you are not living with a divine purpose for God
and eternity, you are certainly living for yourself, for
your ease, for your indolent enjoyment or to get through
the years with gs little fret and friction as possible;
which at the heart of it and in such a world as this, so
abject and needy is undiluted selfishness., To have no
purpose is to have the worst purpose. To have no ambition
is to be living for self. To have no intention is to be
drifting along the broad road in company with the many
that go in thereat to their own destruction.”

. Samuel Shoemaker wrote an apologia for his life called
Bl Standsby the Door'. "'I stand by the door. I neither

. go too far in nor stay too far out. The door is the most
important door in the world; it is the door through which
- men walk when they find God. There's no use my going way
{ inside and staying there, when so many are still outside
f and they as much as I crave to know where the door is;

- and all that so many ever find is only the wall where a

t door ought to be. They creep along the wall like blind

) ;.Rﬁ\bev‘st ¥V08""~ N Tw° YOﬂls At'uerqei ™ '\'Luwoo.l:' AnJ I
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fomen with outstretched, groping hands, feeling for a

door, knowing there must be a door; yet they never find

it. So I stand by the door. The most tremendous thing

¥ in the world is for men to find that door, the door to

. God. The most important thing any man can do is to take
hold of one of those blind, groping hands and put it on
the latch, the latch that only clicks and opens to the
man's own touch. Men die outside that door, as starving
beggars die on cold nights in cruel cities in the dead
of winter.—Die for want of what is within their grasp.
They live on the other side of it. - Live because they

| have not found it. Nothing else matters compared to

~ helping them find it. Men open it and walk in and find
Him. So I stand by the door. Go in great saints, go
all the way in. Go way down into the cavernous cellars
and way up into the spacious attics. It is a vast

. rooming house, this house where God is. Go into the

. deepest of hidden casements of withdrawal, of silence,
of sainthood. Some must inhabit those inner rooms, and
know the depths and heights of God and call outside to
the rest of us how wonderful it is. Sometimes I take
a deeper look in, sometimes venture in a little farther.
But my place seems closer to the opening, so I stand by
the door. There is another reason why I stand there.
Some people get part way in and become afraid, lest God
and the zeal of his house devour them, for God is so
very great and asks all of us. These people feel a
cosmic claustrophobia and want to get out. 'Let me
out', they cry and the people way inside only terrify
them more. Somebody must be by the door to tell them
that they are spoiled for the old 1life. They have seen
too much. Once taste God,and nothing but God will do
anymore. Somebody must be watching for the frightened
who seek to sneak out just where they came in, to tell
them how much better it is inside. The people too far in
do not see how near these are to leaving, preoccupied with
the wonder of it all. Somebody must watch for those who
have entered the door, that would like to run away. So
for them, too, I stand by the door. I admire the people
who go way in, but I wish they'd not forget how it was
before they got in. Then they would be able to help the
people who have not yet even found the door or the people
who want to run away again from God. You can go in too
deeply, stay in too long and forget the people outside
the door. As for me, I shall take my old accustomed
place, near enough to God to hear Him and know He's there,
but not so far from men as not to hear them and remember
they are there too; where outside the door, thousands
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of them, millions of them, but more important for me,

one of them, two of them, ten of them, whose hands I

am intended to put on the latch, so I shall stand by

the door and wait for those who seek it. I had rather
@lbe a door-keeper, so I stand by the door."

F. B. Meyer points out, "The quard path is lonely. Few
there be that find E;. I ¢ days when ristidnity has
een most popular the real disciples have been fewest,

Always a little flock, always not many are called. God
called Abram, when he was but one."

{ERmEIUET® Ghsreforepvesns saiduapaingatil telisyouwgtie)
truth. I am the gate for the sheep. All who ever came -
before me were thieves and robbers, but the sheep do not
listen to them. I am the gate. Whoever enters through
me will be saved. He will come and go out and find pasture.
‘The thief comes only to steal and kill and destroy. I '
‘have come that they may have life and have it to the full."

Charles Haddon Spurgeon says, "If it be the right road,
you will find the entrance somewhat difficult and exceed-
ingly narrow. For it demands self-denial and calls for
strictness of obedience and watchfulness of spirit. True,
there is another road, broad and much frequented, but

it leads to destruction. Men go to ruin along the turn-
pike road. The way to heaven is a bridle path. All is
well that ends well. We can afford to be straightened

in the right way rather than enlarged in the wrong way,
because the first ends in endless life and the second
hastens down to everlasting death. Lord,deliver me

from the temptation to be broad and keep me in the

narrow way, though few find it."

J. Vernon McGee points out, '"The picture which is given
here is not that of a choice between a broad white way
of lots of fun and a narrow, dark, uninviting alley.
Actually, Hedssgivingsaspicture s a funnel,; - If you
enter the funnel at the broad end, it keeps narrowing
down until you come to death, destruction, and hell.
But you can enter the funnel at the narrow part. That's
where Christ is, He's the way, the truth and the life.
x He says, 'I am come that they might have life and that
they might have it more abundantly.' And the longer you
waikk with Him, thewider itwgets: That picture is the
I jikesofea child efiGode It gets. better every day. This
is what our Lord was talking about."
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.;there openeth a way

5ghﬁ&5u1%%¥aads the highway
ow soul gropes the low.

in between on the misty flats
pestodrift to and £fro.:x

every man there openeth

h way and a low.

A every man decideth the way

His soul shall go. )

It is the difference between the disciplined and un-
disciplined way. Nothing was ever achieved without
discipline. And many an athlete and many a man has

been ruined because he abandoned discipline and let
himself grow slack. No one ever reached any imminence,and
no one having reached it ever maintained it without
discipline. No one would ever take the easy, the short,
the undisciplined way if he only thought.
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j John F. Walvoord points out, "The final chapter recording
the Sermon on the Mount contrasts the true and false way.
That is, doing the will of the Father or not doing the
pikleet £he FEather

desllSwgavesno-assurance that the majority will enter the
kingdom. Hesdeclared that few find the gate leading to
life and righteousness. There have been many attempts
to soften this hard fact, to deny that few are saved
d&g{‘ and to affirm that all will gventually be reconciled
il 65 to God. Ghenemdswnowjustification for ignering these
¢ ?‘ plain words of Christ. The way is indeed narrow and
J¥o YA DD S @8O 15 Oftered -to the world,

Youngling points out, "Jesus again changes the course
of His sermon. Many commentators believe He now begins
to direct himself to the crowd that is gathered, thus

_ turning His attention away from His disciples. To a

) certain extent, that is the position of the present
writer. Nevertheless, a couple of important basic
principles of personal discipleship remain to be
discovered."

2 Sy
John R. W, Stott says, "A number of comm%ﬁg;%efs

that the main body of Jesus' sermon or teaching is now
over and that with verse 13, the application or conclusion
begins. Certainly, He emphasizes here even more strongly
than before the necessity of choice. 'Enter by the narrow
gate,' He begins., Jliisissthssconirastabetwesnuthentyn
*Tr kinds of righteousness and of devotion. The two treasures,
Wat: the two masters and the two ambitions have been faith-
& 33 fully portrayed. Now the time for decision has come.
Is it to be the kingdom of Satan or the kingdom of God?
,\-—[u(;ﬂém’l"he prevailing culture oy the Christian counter-culture?
e L esus continues with His presentation of the alternatives
Hqs ds He describes the two ways, 'broad' and 'narrow', the
two teachers, 'false' and '"true', the two pleas, 'words'
) and 'deeds' and finally, the two foundations, 'sand' and
'vosld
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Boice points out:

Thou art: the way, to thee alone
From sin and death we flee.

And he who would the Father seek,
Must seek ‘Him, Lord by thee.

Thowrartethestruthypothesword alone
Truerwisdom can imparts,

Thou only canst inform the mind
Andpurifystherheart.

Thou art the life, the rending tomb
Proclaims: thy conquering arm, -

?( And those who put their trust in thee,
Nor death nor-hell shall harm.

Thou art the way, -the.truth, the life
Grant-us-that way to know

That truth to keep; that life to win
Whose joys eternal flow."

There was no other good enough.
To pay the BlykCCrQlmSil-ny

He only could unlock the gate i
Of heaven and let us- in. S)X ZgSqWS
m—

CONCLUSION:

What lessons can we learn from this particular study?
LESSON #1: The measure of judgment that we use with others
will be used against us.

LESSON #2: We are commanded to stop judging.

LESSON #3: We are warned to be careful to whom we give
our message of salvation.

LESSON #4: Asking, seeking and knocking should be the
pattern of our lives.

LESSON #5: The Father gives good things to those who are
asking.

LESSON #6: Come in through the narrow gate because it leads
tpedaide
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When his bed caught fire, Edward Sweeny of New York
City,; awakened, ran to the door, opened it, went through
it and slammed it behind him, only to discover that he
was+in-a clothes closet and could not get out. Mean-
while other tenants smelled smoke and sounded the alarm.
The firemen extinguished the blaze and released Mr.
Sweeny from the closet when they heard him pounding on
the door. How like human beings, caught in the sleep
of death, they race to any door and rush through only

to be trapped in their false hopes. Is it any wonder
tiffethe Lord cries through the prophet, "Turn ye to
thi®=stronghold, ye prisoners of hope.'" Christ is the
stronghold and the only door. Any man who attempts

to find safety by any other door will find himself
t#apped forever,

Esisthmpisswotithitessmingitseltaldafaithuisinotupropesly
founded, it can lead to nothing other than disaster.
One nlght cars sped along the main highway between
Jackson and Vicksburg, Mississippi. The drivers had
faith an their cars and in the bridges over the streams.
They passed over some bridges at fifty or sixty miles
per hour, Everything was lovely. The concrete spans
stood firm over the rivers and bayous and the cars went
on their way, Suddenly, the twin tail lights in front
of a truck melted dinto the road and disappeared. The
driver of the truck caught only a glimpse of a black
gap in the concrete before he too plunged into the
stream below, Breaking glass, he succeeded in freeing
himself, He swam ashore, but before he could reach

the highway, other cars zoomed smoothly up to the gap
and vanished. Frantically, he tried to flag three-
others, Their drivers ignored the dripping scare-
crow-figure -and sped-on into the void. - Each time,
there was a single booming splash, sometimes followed
by a few hoarse shouts and screams. All the drivers
had faith in.a bridge that was out. ~There's only

one bridge across the gulf of death, Christ has said,
"No.man cometh unto the Father, but by me.'" Woe to

the man who attempts any other highway. His faith will
carry him to a Christian eternity and that to heaven.
Faith must have a proper foundation in Jesus Christ.

the love that drew salvation's plan.
the grace that brought it down to man.
the mighty gulf that God did span
Calvary.
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Mercy there was great and grace was free
~Pardon there was multiplied to me.
~There my burdened soul found liberty

At Calvary.

Ray Stedman in his book Secrets of the Spirif says, '"Have
you ever thought how narrow the telephone company 1is?

If you want to call somebody up, the phone company insists
that ¥you-use & eertain series ot numbers in exactly the
proper sequence, and it leaves absolutely no room for

you to play around, It is utterly narrow-minded at

that peints «Truth is that way. «Jesus is. the fulfillment
afcBis.own werdy ftor-the gate is marrow, that leads to
life and those who find it are few. Others may teach
about God, they may say that they teach the truth and
seglk-the~life bul enly Jesus says, 'l am the way, I
ame the -twuthy I am the life.'"
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What a treas - ure I have in this
I am rest - ing to - night in this

And 1 think when I rise to that
Ah! soul, are you here with-out
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depths of my spir -it to-night Rolls a

won - der - ful peace, Bur-ied
won - der - ful peace, Rest-ing
Ci-ty of peace, Where the

com-fort or rest, Mareh-ing
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mel - o - dy sweet-er than psal‘ﬁT;, IiTTe - les - tial-like strains it um -
deep in the heart of my soul; S0 se - cure that no pow - er can
sweet - ly in Je-sus’ con - trol; For I'm kept from all dan-ger by
Au - thor of peace I shall see, That one strain of the song which the
down the rough path-way of time? ake Je - sus your friend ere the
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ceas-ing - Iy ialls O'er my soul like an in - fj - nite
mine it a - way, While the years of e-ter-ni- ty
night and by day, And His glo - ry is flood-ing my
ran-somed will sing, In that heav - en - ly king-dom shall
shad-ows grow t'lirk; Oh, ac- cept this sweet peace so sub -
!
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